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Abstract

This study assesses the impact of Qira’dat (the canonical variant readings of the Qur'an) on the interpretation (tafsir) of
legal verses (ayat al-ahkam). It examines how differences among the recognized readings particularly the mutawatir
riwayat of Hafs, Warsh, Qaliin, and others among the Ten Readings generate genuine variance in the derivation of Shari'ah
rulings across issues such as ablution (wudii!), divorce ('iddah), inheritance, and penal law (hudiid). Employing a
qualitative, library-based methodology grounded in classical 'Ulam al-Qur'an, Usil al-Figh, and comparative tafsir, the
research analyses select legal verses where Qira’at variation has historically produced divergent juristic conclusions
among the four Sunni madhahib. The study argues that Qira’at functions not as a source of contradiction but as a legitimate
interpretive mechanism (tawassu' fi al-ma'na) that enriches legal derivation (istinbat al-ahkam) and reflects the linguistic
and jurisprudential flexibility embedded within revelation. Findings indicate that jurists' awareness or neglect of Qira’at
variants directly shapes the scope and diversity of figh rulings, and that a proper grasp of this science is indispensable for
sound Qur'anic legal exegesis. The study recommends greater integration of Qira’at studies into contemporary Islamic
legal education and tafsir methodology, and calls for further specialized research linking Qira’at variance to unresolved
contemporary figh questions.

Keywords: Qira’at, Qur’anic Legal Verses, Tafsir, Jurist, Usil al-Figh.
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1. Introduction

The science of Qira’at occupies an important place in the study of the Glorious Qur’an. It preserves the recognised ways
in which the Qur’an was recited and transmitted from the Prophet Muhammad (peace and blessings be upon him) through
the Companions, the Successors and the leading readers of the Muslim community. From the earliest period, Muslim
scholars did not regard the accepted readings as competing texts. Rather, they treated them as transmitted forms of
revelation whose differences may clarify, strengthen, restrict, widen or otherwise illuminate the meaning of a verse. This
is especially important in verses from which legal rulings are derived. The jurist who knows only one reading may see one
shade of meaning, while the scholar who knows the recognised readings may see a wider field of evidence'.

The Prophetic basis for the plurality of recitation is well known. ‘Umar ibn al-Khattab reported that he heard Hisham ibn
Haktm reciting Siirat al-Furgan in a form different from the form ‘Umar had learned. The Prophet listened to both
recitations and confirmed both. The report therefore shows that a difference in recitation, when authentically transmitted,
is not by itself a contradiction. It also teaches the student of Qur’anic law to distinguish between an authorised reading and
an accidental alteration of the text?.

The legal importance of Qira’at became clearer as fafsir and figh developed. Early exegetes such as al-TabarT, al-Qurtubt
and al-Jassas recorded readings while discussing legal verses, and later scholars systematised the conditions of acceptable
readings and their relationship to interpretation. Contemporary studies continue this work by showing that the ten
mutawatir readings may contribute to juristic disagreement, particularly where a difference changes grammatical case, verb
form, number, intensity or lexical sense. The subject therefore connects the earliest period of Qur’anic transmission with
present-day Qur’anic and legal scholarship.

The Glorious Qur'an was revealed to the Prophet Muhammad (peace be upon him) not in one single mode of recitation,
but in several authentic modes known collectively as al-Qira’at. These variant readings were transmitted from the Prophet
himself through unbroken chains of narration, and they were later systematised by the great masters of the science of
Qira’at such as Ibn Mujahid, who confined the widely accepted readings to seven, and later scholars who extended the
number to ten mutawatir readings. The science of Qira’at is therefore not a peripheral matter but a foundational pillar upon
which the correct understanding of the Book of Allah rests, for it touches directly upon how a verse is pronounced, and
consequently, upon what legal ruling may be extracted from it’.

Among the branches of Qur'anic sciences that feel the effect of Qira 'at most keenly is the science of 4hkam al-Qur'an, that
is, the legal verses of the Qur'an from which jurists derive rulings of worship, transaction, marriage, inheritance and
criminal law. A single letter, a single vowel, or a single grammatical form read differently can shift a ruling from obligation
to recommendation, from one number to another, or from one legal condition to a wholly different one. This reality has
occupied the attention of exegetes and jurists since the earliest centuries of Islam, and it continues to shape contemporary
figh discourse, comparative legal studies, and even modern translations of the Qur'an into other languages®.

This paper sets out to examine the impact of Qira at on the interpretation of Qur'anic legal verses, tracing the matter from
its classical roots among the Companions and the early Imams, through the medieval flowering of Qira at scholarship, into
the present age where questions of authenticity, standardisation, and digital transmission of the readings have taken on new
urgency. The paper will draw upon Qur'anic verses in Uthmanic script with translation, relevant Ahadith in Arabic with
translation, and both classical and contemporary sources, before concluding with findings and recommendations?.

The Concept and Classical Origin of Qira’at

The word Qira’at is the plural of Qira'ah, meaning a manner of reciting the Qur'an that differs from another manner in the
pronunciation of its words, while both remain attributed to the Prophet through sound chains of transmission. The scholars
of Usil define a mutawatir Qira'ah as one narrated by such a large number of transmitters in every generation that collusion
upon a lie becomes inconceivable. It was Allah's wisdom that the Qur'an be revealed upon seven Akruf, easing the burden
upon the diverse tribes of Arabia whose dialects differed in pronunciation, and this concession from Allah eventually

- =

crystallised into the recognised system of Qird at that we have today®.

I'M. M. . al-Jazari, al-Nashr fi al-Qira’at al-Ashr, vol. 1, trans. none, Dar al-Kutub al-‘Ilmiyyah, Beirut, n.d., pp. 9-13
2 M. M. al-Bukhari, Sahth al-Bukhari, vol. 6, trans. M. M. Khan, Darussalam, Riyadh, 1997, pp. 479-480

3 Al-Zarkashi, al-Burhan fi 'Uliim al-Qur'an, vol. 1, Dar Ihya' al-Kutub al-'Arabiyyah, Cairo, 1957, p. 318

4 Ibn al-Jazari, al-Nashr fI al-Qira'at al-'Ashr, vol. 1, Dar al-Kutub al-Tlmiyyah, Beirut, 1998, p. 12

5 al-Qattan, Mabahith fi 'Uliim al-Qur'an, Maktabat al-Ma'arif, Riyadh, 2000, p. 173

6 al-Suyiti, al-Itqan fi 'Ulim al-Qur'an, vol. 1, Maktabat Dar al-Turath, Cairo, 1985, p. 45), see also M. Q. al-Qattan,
Mabahith i ‘Ultim al-Qur’an, trans. none, Maktabat al-Ma‘arif, Riyadh, 2000, pp. 165-170
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The Hadith of the Prophet establishes this reality with clarity. It is reported in Sahih al-Bukhari and Sahih Muslim that
'Umar ibn al-Khattab heard Hisham ibn Hakim reciting Siirat al-Furqan in a manner different from his own, and when the
matter was brought before the Prophet, he confirmed that both readings were correct and had been taught to him by Jibril.
° & % (- ,?01 830 F w0, 1~ /féf~aiu P
Ko Jod B 155580 (OO dan e Jpt 0T & o)

Verily this Qur'an was revealed upon seven Akruf (modes), so recite
of it whatever is easy for you.”

This Hadith, narrated through numerous chains, is the bedrock upon which the entire discipline of Qira’at stands, and it
demonstrates that variance in recitation was sanctioned by Prophetic authority from the very beginning, not invented later
by scholars®.

Contemporary scholarship has continued to refine the classification of these readings. Modern specialists in Qira’at
distinguish between the mutawatir readings of the ten Imams, the shadhdh (irregular) readings that lack the condition of
tawatur, and readings that are outright fabricated. This classification matters immensely for jurisprudence, because only
rulings derived from mutawatir or at least authentically transmitted readings can carry full legal weight in the Shari'ah,
while shadhdh readings are generally used only as supporting evidence (fafsir) rather than as independent proof (hujjah)
for a ruling’.

Historical Development of Qira’at and Their Place in Tafsir

Al-Zarkashi placed the discussion of variant wording among the sciences needed for understanding the Qur’an. He noted
that differences may occur through changes in vowel marks, letters, addition or omission within the transmitted reading
tradition, and he carefully distinguished the Qur’an itself from the discipline by which its readings are described. His
discussion is significant because it shows that the study of Qira’at was not a late invention made to explain juristic
differences; it was already part of the classical architecture of Qur’anic scholarship'’.

Ibn al-JazarT later gave the science a more systematic form and became one of its strongest authorities. He stressed sound
transmission and the compatibility of the reading with the ‘Uthmanic consonantal script and the Arabic language as
conditions in assessing readings. This historical development has a direct bearing on legal interpretation today. Modern
researchers may compare readings with digital tools and printed mushafs, but the governing principle remains the old one:
a reading must first be established as a recognised Qur’anic reading before it is used as evidence in interpretation!'.

Historical Development: From the Companions to the Classical Schools

In the age of the Companions, the diversity of Qira 'at was a living, spoken reality rather than a written science. Companions
such as Ubayy ibn Ka'b, 'Abdullah ibn Mas'tid, and Zayd ibn Thabit each carried slightly different recitations, all traceable
to the Prophet, and their students in turn carried these differences into the various regions of the expanding Islamic state,
so that Kufa, Basra, Damascus, Makkah and Madinah each developed a recognisable local recitation tradition. It was
'Uthman ibn 'Affan who, fearing division among the Ummah as the conquests spread the Qur'an among non-Arab peoples,
commissioned the compilation of the mushaf in a script capable of accommodating the various authentic readings, an act
of foresight that preserved rather than eliminated the diversity of Qira 'at'.

By the third Islamic century, the science had matured sufficiently for Ibn Mujahid to compose his Kitab al-Sab'ah, in which
he formally restricted the mutawatir readings to seven, one from each of seven great cities, a restriction that was itself
controversial among some scholars who felt the number seven wrongly narrowed what the Hadith on AAruf had left open.
Nevertheless, this codification proved decisive for the direction of Islamic legal scholarship, because it gave the jurists of
the emerging madhahib a stable and authoritative body of readings from which to draw legal inferences, rather than an
open and potentially limitless field of dialectal variation'3.

7 M. M. al-Bukhari, Sahih al-Bukhari, vol. 6, trans. Kitab Fada'il al-Qur'an, Hadith no. 499, M. M. Khan, Darussalam,
Riyadh, 1997, pp. 479-480

8 Ibn Hajar al-'Asqalani, Fath al-Bari, vol. 9, Dar al-Ma'rifah, Beirut, 1379H, p. 22

° Nasir al-Din al-Albani, Mukhtasar Sahth Muslim, Maktab al-Tarbiyah al-'Arabi, Riyadh, 1998, p. 210; al-Qadah, al-
Qira'at al-Qur'aniyyah wa Atharuha f1 al-Dirasat al-Nahwiyyah, Dar 'Ammar, Amman, 2001, p. 58

10 B, D. al-Zarkashi, al-Burhan fi ‘Uliim al-Qur’an, vol. 1, trans. none, Dar al-Fikr, Beirut, 1980, pp. 318-320

"' M. M. L. al-JazarT, Munjid al-Mugqri’in wa Murshid al-Talibin, trans. none, Dar al-Kutub al-‘Ilmiyyah, Beirut, 1999, pp.
3640

12 Al-Zarqani, Manahil al-'Trfan fi 'Ulim al-Qur'an, vol. 1, Matba'at Tsa al-Babi al-Halabi, Cairo, 1943, p. 254

13 Ibn al-Jazari, Ghayat al-Nihayah fi Tabaqat al-Qurra', vol. 1, Maktabat Ibn Taymiyyah, Cairo, 1932, p. 150
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The four great Imams of figh, Abli Hanifah, Malik, al-Shafi'T and Ahmad ibn Hanbal, lived and reasoned within this
environment of recognised multiplicity, and their divergences on numerous questions of worship and transaction cannot
be fully understood without reference to the particular Qira’at current in their respective regions, Kufa for Abti Hanifah,
Madinah for Malik, and so forth. Contemporary historians of Islamic law such as Wael Hallaq have observed that regional
legal culture and regional recitation culture developed hand in hand, each reinforcing patterns of interpretation particular
to a given locality before the later cross-pollination of madhahib softened these distinctions'*.

Qira’at and Its Direct Impact on Legal Rulings (Ahkam)
Nowhere is the influence of Qira at on jurisprudence more visible than in the verse dealing with the waiting period ('iddah)
of a divorced woman. Allah says in Sirat al-Baqarah:

PR Td
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And divorced women shall wait concerning themselves for three Quri'>.

The word Qurii'is read by some Qira 'at reciters in a form that grammatically and semantically may denote either 'menstrual
periods' or 'periods of purity', and this ambiguity, compounded by dialectal variation among the early Arabs even before
the codification of Qira’at, produced two distinct juristic schools. The Hanafis, following the interpretation that favours
menstruation, held that the 'iddah ends with the third menstrual cycle, while the Shafi'ts, following the interpretation that
favours purity, held that it ends with the onset of the third period of purity. Though this particular divergence is rooted
more in lexical ambiguity than in a formally canonised Qira'ah difference, it illustrates how the multiplicity of authentic
linguistic possibilities recognised by the 'Ulama' al-Qira 'dt feeds directly into substantive figh disagreement!'®.

Another example, often discussed in the chapters on retribution and criminal law, is found in the verse of Qisas in Sirat
al-Baqarah, where the phrase concerning blood money is affected by variant readings of case-ending that determine whether
the payment is an obligation upon the pardoning party or a matter left to mutual agreement. Contemporary comparative
figh scholars such as Wahbah al-Zuhayli have shown that such variant readings are not mere academic curiosities but
genuine sources of the recognised khilaf (juristic disagreement) that gives Islamic law its celebrated flexibility!”.

The influence of Qira’at on legal interpretation is not limited to changing the final ruling. Sometimes the readings give
two closely related meanings which strengthen one another and make the verse more comprehensive. At other times they
help explain why jurists differed. A difference in grammatical case may determine the word to which a phrase is attached;
a difference between a simple and intensive verb may indicate two stages of an act; and a difference in lexical form may
open two legitimate interpretive possibilities. The interpreter must therefore study Qira’at before claiming that a legal
verse has only one possible meaning'®,

The clearest example is the verse of ablution. Allah says:

TP I R T P T R A N N I S N R PR (P i
\M\}QQ\JA‘GJ!?STE"L\) BEY MGQM\‘SX!M\JJ\}M\;:U;@M%\_}
.°/a'°‘ ¥ ,"’) ci, P E
M\él#@)\je&ﬁ&j&)ﬁ
O you who believe, when you rise for prayer, wash your faces and your hands up to the elbows, wipe
your heads, and your feet up to the ankles'®.

The word é‘ﬂéjb is read with fathah by a number of the recognised readers and with kasrah by others. Al-Qurtubl records
the two readings and explains their grammatical implications. The accusative reading connects the feet with the limbs that
are washed, while the genitive reading creates a grammatical relationship with the phrase concerning wiping. The Prophetic
reports concerning complete ablution are then brought into the discussion. The important point is that Qira’at, Arabic
grammar and Sunnah are considered together rather than separately?’.

This single vocalic difference produced one of the most enduring debates in comparative figh between those schools that
mandate washing the feet and those, particularly among certain Shi'1 jurists, who hold that wiping suffices, though the vast

14 Hallag, A History of Islamic Legal Theories, Cambridge University Press, Cambridge, 1997, p. 34

15 Qur’an, 2:228

16 Ibn Qudamah, al-Mughni, vol. 8, Maktabat al-Qahirah, Cairo, 1968, p. 108

17 Al-Zuhayli, al-Figh al-Islami wa Adillatuh, vol. 7, Dar al-Fikr, Damascus, 1985, p. 5670

18 A. M. al-Suyiiti, al-Itqan fi ‘Uliim al-Qur’an, vol. 1, trans. none, Dar al-Nafa’is, Beirut, 1985, pp. 262268

19 Qur’an 5:6

20 M. A. al-Qurtubi, al-Jami‘ li-Ahkam al-Qur’an, vol. 6, trans. none, Mu’assasat al-Risalah, Beirut, 2006, pp. 91-96
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majority of Sunni jurists reconcile the two readings by requiring both washing and a light wiping motion, drawing on the
two Qirda’at as complementary rather than contradictory?!.

DA G ez 3 (g
Woe to the heels because of the Fire.

The hadith above illustrates how the Sunnah helps explain a legal verse whose reading has generated grammatical
discussion. Al-TabarT also records the readings of the verse and the arguments of early authorities. He reports that some
read the word in the accusative and understood the command as washing the feet, while others read it in the genitive and
discussed wiping. He then weighs the evidence through language, transmitted reports and the practice of the Companions.
This method is a model for contemporary legal interpretation: Qira’at should not be isolated from the wider body of
Qur’anic and Prophetic evidence??.

Another important example occurs in the verse dealing with menstruation. Allah says:

@ o o
0'

\esf\u;w;)i):u@@a\m AAAAA

They ask you about menstruation. Say: It is harm, so keep away from women during menstruation and
do not approach them until they are pure. When they have purified themselves, then go to them from
where Allah has commanded you?3.

The recognised readings of &%k include the lighter form and the intensive form S, Al-TabarT explains that the lighter
form may be understood as the cessation of menstrual blood, while the intensive form points to washing and purification.
Al-QurtubT discusses the same difference and shows how it enters the juristic question of when intercourse becomes
permissible after menstruation. The readings therefore do not merely add beauty to recitation; they can become part of the
reasoning by which a legal question is examined?.

shasadl i Laels &l 135 Sl s diaald) e 1)
When menstruation begins, leave the prayer; and when it ends, wash the blood from yourself and pray?°.

A third example is the verse: éﬂéjj in Strat al-Ma’idah, already discussed above, and the related verse of taharah in Siirat
al-Nisa’. Allah says:

s} Ao a8aE o1 A% oTE T- 4T ske NF of
or you have touched women and cannot find water, then seek clean earth and perform dry ablution?®.

The word A% is read by the majority with the form /amas-tum, while another recognised reading is lamastum. The
difference has been discussed by the exegetes in connection with whether the expression means ordinary physical contact
or sexual intercourse. Al-Qurtubi records the linguistic and juristic positions and shows that the reading contributes to the
breadth of the interpretive discussion. The verse therefore demonstrates that a small difference in verbal form may become
important when a legal consequence, namely tahdrah or tayammum, is attached to the act described?’.

A further example is the legal verse on theft:

555 B A5 5 AT Gn S s Ly £33 Lol T5adaila 48 0015 (5 2 5

As for the male thief and the female thief, cut their hands as a recompense for what they have earned,
as a deterrent from Allah. Allah is Mighty and Wise?®.

21 Al-Tabari, Jami' al-Bayan 'an Ta'wil Ay al-Qur'an, vol. 8, Mu'assasat al-Risalah, Beirut, 2000, p. 174

22 M. J. al-Tabari, Jami‘ al-Bayan ‘an Ta’wil Ay al-Qur’an, vol. 8, trans. none, Dar Hijr, Giza, 2001, pp. 190-197

23 Qur’an 2:222

24 M. J. al-Tabari, Jami‘ al-Bayan ‘an Ta’wil Ay al-Qur’an, vol. 4, trans. none, Dar Hijr, Giza, 2001, pp. 383-385

25 M. J. al-Tabari, Jami* al-Bayan ‘an Ta’wil Ay al-Qur’an, vol. 4, trans. none, Dar Hijr, Giza, 2001, pp. 383-385

26 Qur’an 4:43

27 M. A. al-Qurtubi, al-Jami‘ li-Ahkam al-Qur’an, vol. 5, trans. none, Mu’assasat al-Risalah, Beirut, 2006, pp. 223-226.
28 Qur’an 5:38
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The canonical verse has its established reading, while reports also preserve certain non-canonical readings attributed to
Companions, such as the wording W=, Such reports are useful in fafsir and historical study, but they must not be
confused with the mutawatir Qur’anic readings. This distinction is essential in legal scholarship. The Prophetic Sunnah
further specifies the general wording of the verse by setting a minimum value for the theft that attracts the hadd
punishment®.

feliad s 5 8 )

The hand is cut off for stealing a quarter of a dinar or more.

Qira’at, Juristic Disagreement and the Method of the Interpreter

The history of Islamic law shows that juristic disagreement is not always the result of different personal opinions.
Sometimes it begins with a different understanding of the evidence. Qira’at may form one part of that evidence. Where
two authentic readings convey complementary meanings, a jurist may seek to combine them; where they indicate different
legal possibilities, he may examine the Sunnah, Arabic usage, consensus, practice of the Companions and principles of
usil al-figh. Ibn Rushd’s comparative method is useful here because he repeatedly traces disagreement back to differences
in the interpretation of evidence rather than reducing it to personal preference®’.

The interpreter must also distinguish between mutawatir and shadhdh readings. The ten recognised readings have a
different evidentiary status from isolated readings which do not fulfil the accepted conditions of Qur’anic recitation. A
shadhdh reading may be discussed by exegetes and jurists for linguistic or explanatory purposes, but it should not be
presented to ordinary readers as part of the canonical Qur’an. This distinction protects both the integrity of Qur’anic
transmission and the soundness of legal argument®'.

Ibn ‘Ashiir’s approach to fafsir also illustrates the value of recognising all sound readings and examining what each
contributes to meaning. In legal verses, the interpreter should not hasten to declare one reading useless because another
appears more familiar. Rather, he should ask whether the readings are complementary, whether one explains the other, and
whether the Sunnah determines the practical application. Such a method avoids unnecessary conflict and allows Qira’at to
perform one of their central functions: enriching understanding without creating contradiction’?.

From the Classical Heritage to the Present and the Future

The classical heritage remains essential because the principles governing Qira’at were established through careful
transmission long before modern printing and digital technology. Today, students can compare printed mushafs, audio
recitations, digital databases and electronic fafsir collections within seconds. Yet technology does not replace the need for
scholarly judgement. A digital platform may display a reading, but the researcher still has to determine its status, its chain,
its relationship to the ‘Uthmanic script and its relevance to the legal question. The modern scholar therefore needs both
traditional learning and responsible use of contemporary tools>.

Contemporary research confirms that Qira ’at continue to matter for figh. Suleiman and Zakaria show that the ten mutawatir
readings can affect the way jurists understand legal texts and can help explain the roots of some differences among the
schools. This is particularly valuable for present-day Islamic universities, where Qur’anic studies, tafsir and figh are
sometimes taught as separate subjects. A stronger connection between them would allow students to see that the Qur’anic
text, its recitation, Arabic grammar, Prophetic explanation and juristic reasoning form a connected chain of knowledge*.

Looking to the future, the study of Qira’at should move towards careful interdisciplinary work without abandoning the
classical method. Scholars can prepare comparative databases of legal verses, record the recognised readings, explain their
grammatical forms, collect the interpretations of classical mufassiriin, and then show how the readings relate to the rulings

29 A. A. al-Qurtubf, al-Jami* li-Ahkam al-Qur’an, vol. 7, trans. none, Mu’assasat al-Risalah, Beirut, 2006, pp. 458—466

30 M. A. I Ibn Rushd, Bidayat al-Mujtahid wa Nihayat al-Mugqtasid, vol. 1, trans. none, Dar al-Hadith, Cairo, 2004, pp. 7—
12.

31 H. Suleiman & M. S. Zakaria, “The Impact of the Ten Qira’at Mutawatirah on Jurists’ Disagreements in Shari‘ah
Rulings,” International Journal of Figh and Usul al-Figh Studies, vol. 7, no. 3, trans. none, IIUM Press, Kuala Lumpur,
2023, pp. 52-56

32 M. T. Ibn ‘Ashir, al-Tahrir wa al-Tanwir, vol. 1, trans. none, al-Dar al-Tiinisiyyah li’l-Nashr, Tunis, 1984, pp. 54-58
3 M. M. 1. al-Jazari, al-Nashr fI al-Qira’at al-*Ashr, vol. 1, trans. none, Dar al-Kutub al-‘Ilmiyyah, Beirut, n.d., pp. 18-25
3 H. Suleiman & M. S. Zakaria, “The Impact of the Ten Qira’at Mutawatirah on Jurists’ Disagreements in Shari‘ah
Rulings,” International Journal of Figh and Usul al-Figh Studies, vol. 7, no. 3, trans. none, IIUM Press, Kuala Lumpur,
2023, pp. 57-62
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of the schools. Such work would be useful in Nigeria and other Muslim societies where Qur’anic education is growing and
where students increasingly use digital resources. The future should therefore not be a choice between the old and the new.
It should be a disciplined continuation of the classical heritage with better tools, clearer teaching and wider access>>

Contemporary Relevance and the Path into the Future

In the present age, the study of Qira’at and its bearing upon legal interpretation has taken on new dimensions. The
standardisation of the Qur'anic text through the widely circulated Madinah Mushaf, printed according to the reading of
Hafs 'an 'Asim, has meant that the majority of Muslims today encounter only one Qira'ah in daily practice, creating a real
danger that the richness of the other nine mutawatir readings, and their legal implications, may fade from general awareness
even while remaining preserved among specialists*®

Contemporary Islamic universities and research centres, including institutions across northern Nigeria such as Usmanu
Danfodiyo University Sokoto, continue to teach Qir@’at not as a museum piece but as a living tool for legal reasoning,
training students of Shari'ah to recognise that a figh ruling grounded in one Qira'ah cannot be dismissed as weak simply
because it differs from the ruling built upon the more popular reading of Hafs. This pedagogical continuity links the
scholarship of al-Suyiiti and Ibn al-Jazari directly to twenty-first century classrooms, demonstrating that the classical
dlsmphne of Qira’at has not become obsolete but rather remains an active resource for resolving genuinely difficult legal
questlons .

Looking toward the future, digital archiving projects, audio recordings of the ten Qira at by certified reciters, and renewed
international scholarly interest in comparative figh promise to keep this science alive and accessible. At the same time,
contemporary Muslim jurists face the challenge of applying Qira’at-based legal reasoning to novel issues such as Islamic
finance, medical ethics, and family law reform, where a properly grounded knowledge of the variant readings can supply
the flexibility needed for ijtihad without abandoning the textual foundation of the Shari'ah. It is reasonable to project that
as global Islamic scholarship becomes more interconnected, the neglected mutawatir readings outside of Hafs will receive
renewed attention from both classical seminaries and Western academic departments of Islamic studies alike>®

Overall Assessment

The assessment of the evidence shows that Qira ‘at have a real but carefully defined impact on the interpretation of Qur’anic
legal verses. Their influence may appear in grammar, lexical meaning, verb intensity, restriction and expansion of meaning,
and the explanation of the causes of juristic disagreement. However, not every difference of recitation changes a legal
ruling. Some readings simply provide different expressions of one meaning, while others strengthen a ruling already
established by the Qur’an and Sunnah. The proper conclusion is therefore that Qira’at are an important interpretive
instrument, but they must be used within the complete framework of Qur’anic sciences and usiil al-figh *°.

The examples of ablution, menstruation, faharah and theft show the practical value of this conclusion. In the verse of
ablution, the readings of a&Iais have long been discussed alongside Prophetic practlce In the verse of menstruation, S
and uJe-k-l help explain different understandings of purity. In the verse of taharah, AZua¥ has been examined through Arabic
language, Qira’at and Sunnah. In the verse of theft, the canonical reading is interpreted with Prophetic specification and
juristic conditions. These examples demonstrate that legal interpretation is strongest when the evidence is gathered rather
than treated in isolation*”.

From the past to the present, the central lesson is one of continuity. The early scholars preserved the readings; the classical
mufassiran explained their meanings; the jurists considered their legal implications; and contemporary researchers continue
to analyse their contribution. Future scholarship should build upon this chain rather than replace it. When Qira’at are taught
together with tafsir, Hadith, Arabic and figh, students will better understand why the Qur’an can contain richness of
expression without contradiction. The study of Qira’at therefore remains not only a matter of correct recitation but also a
key to deeper and more balanced understanding of the legal guidance of the Glorious Qur’an®!.

35 M. Q. al-Qattan, Mabahith fi ‘Uliim al-Qur’an, trans. none, Maktabat al-Ma‘arif, Riyadh, 2000, pp. 358-362

36 Muhammad Mustafa al-A'zami, The History of the Qur'anic Text, UK Islamic Academy, Leicester, 2003, p. 154

37 Muhammad Sani Umar, Islam and Colonialism in Northern Nigeria, Cambridge University Press, Cambridge, 2006, p.
88

3 Abdullah Saeed, Interpreting the Qur'an: Towards a Contemporary Approach, Routledge, London, 2006, p. 102

39 B. D. al-Zarkashi, al-Burhan fi ‘Uliim al-Qur’an, vol. 1, trans. none, Dar al-Fikr, Beirut, 1980, pp. 318-324

40 M. A. al-Qurtubi, al-Jami* li-Ahkam al-Qur’an, vol. 6, trans. none, Mu’assasat al-Risalah, Beirut, 2006, pp. 91-96

41 M. T. Ibn ‘Ashir, al-Tahrir wa al-Tanwir, vol. 1, trans. none, al-Dar al-Tiinisiyyah 1i’1-Nashr, Tunis, 1984, pp. 54-60
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Findings

e  Qira’at can clarify the meanings of Qur’anic legal verses.

Some recognised readings explain the roots of juristic disagreement.

The Sunnah remains essential in deciding the practical legal effect of a reading.
Mutawatir and shadhdh readings must be clearly distinguished.

The study of Qira’at remains useful for present and future Islamic legal scholarship.

Recommendations

Qira’at should be taught alongside Tafsir and Figh.

Universities should give greater attention to legal verses affected by Qira at.

Students should be trained to distinguish mutawatir from shadhdh readings.

Classical Qira’at works should be linked with reliable digital resources.

Further comparative studies should examine Qira’at and legal interpretation in contemporary Muslim societies.

Conclusion

Qira’at form part of the living scholarly tradition through which Muslims have preserved and understood the Glorious
Qur’an. Their importance becomes particularly clear in Qur’anic legal verses, where a change of grammatical form or
verbal structure may illuminate a legal meaning or explain a juristic difference. The classical scholars approached these
differences with caution, combining recitation, language, fafsir, Hadith and figh. That method remains sound today.
Modern scholarship should therefore preserve the discipline of the classical tradition while making responsible use of
contemporary research and digital tools. In this way, the study of Qira’at can continue to connect the Qur’anic heritage of
the past with the legal and educational needs of the present and the questions of the future.
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